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Tommy Peeler
Text:  Job 1-3
Introduction:
In this lecture, I will do three things:
Briefly introduce the book of Job
Discuss the opening scenes  (Job 1-3)
Discuss the roles of God and Satan and the problem of human suffering
Body:
1. AN INTRODUCTION TO JOB
Who Wrote Job?
Jewish tradition said Moses. Baba Barthra 14b “The baraita now considers the authors of the biblical books: And who wrote the books of the Bible? Moses wrote his own book, i.e., the Torah, and the portion of Balaam in the Torah, and the book of Job.”
However, the book does not claim an author and it was common for works in the Ancient Near East to be anonymous  (Walton, Job, NIV Application Commentary, 23).
“Scripture does not supply the answer: the book is anonymous, and we must not presume to know more than we are told. Unlike the epistle to the Hebrews, there are not even any candidates”  (Alden, Job, New American Commentary, 28)
We cannot know and these are only a few possible suggestions  (Archer, Old Testament Introduction, 430-434).
When Did The Events Occur?
Several things point to a date early in human history
Job acted as priest and there is no central priesthood  (Job 1:5)
His possessions were measured in terms of animals  (Job 1:3)
His lengthy lifespan sounds like Genesis  (Job 42:16)
The word for money is used elsewhere only in Gen. 33:19; Josh. 24:32
When these events occurred does not affect our interpretation, but they do lead me to conclude they happened rather early in human history.
When Was The Book Written?
Jewish tradition argued by the time of Moses  (See quotation above).
Solomon’s time  (Prov. 1:1; 10:1)
Hezekiah’s time  (Prov. 25:1)
The reason for the last two guesses are these were times of literary activity.
During the Babylonian captivity
Does Job Record Actual History?
Several arguments are advanced that Job is fictional
Job has the ideal number of sons and daughters  (Job 1:2)
He also has an ideal number of flocks and herds  (Job 1:3)
The fact that the debate appears in poetry. Is that realistic?
The repetition of the God/Satan accounts in Job 1:6-12; 2:1-6.
The repetition of the messenger scenes in Job 1:13-19.
Writers like Longman (Job, 33-34) and (Walton, 24-27), doubt that Job is historical.
Arguments that point to Job as historical
Job is treated as historical elsewhere in the OT (Ezek. 14:14, 20) and in the NT (James 5:11).
The names of the places, like Uz, are not symbolic.
The names of the characters, like Eliphaz, Bildad, and Zophar, are not symbolic.
The explanation for the poetry may be that this gives a literary telling of a historical event.
Why assume that these Biblical events are not historical? Jonah.
Where Do The Events Take Place?
In the land of Uz  (Job 1:1; cf. Gen. 10:23; 22:21; 36:28; Jer. 25:20; Lam. 4:21)
The Lamentations passage clearly describes Edom.
Eliphaz is from Teman  (Job 2:11), an Edomite city famous for wisdom  (Jer. 49:7; Obadiah 9).
The problem of suffering is certainly not a problem unique to Israel.
While the events may have happened outside of the promised land, he seems to make connections to OT literature  (Job 7:17 with Psalm 8:4).
The Text Of Job
“After Isaiah, which has twice as many words, Job has the largest number of hapax legomena of any book of the Bible…Some of the words are pure hapaxes; that is they have no cognates, alternate spellings, or similarities to any other Hebrew words”  (Alden, 36).
Both Alden (36) and Coogan (483) state it is the most difficult OT book to translate.
“The ancient versions testify to the fact that many passages were unintelligible to the earliest translators”  (Hartley, 3).
As an example, Job 36:33 KJV, “The noise thereof sheweth concerning it, the cattle also concerning the vapour.”
Phil Roberts’ illustration
“The conclusion that the present form of the book of Job shows evidences of additions by later hands is not supported by any independent textual data, and recently some scholars have attempted to more holistic reading of the book…”  (Coogan, The Old Testament: A Historical and Literary Introduction to the Hebrew Scriptures, 480).
While Coogan is a theological liberal, he seems to believe the best approach is just to take the text as we have it.
Ancient Near Eastern Parallels to Job
“The Protest of an Eloquent Peasant”  (ANET, 407-410).
“I will praise the LORD of wisdom”  (ANET, 434-437).
“A Dialogue about Human Misery”  (ANET, 438-440).
“Man and his God”  (ANET, 589-591).
“The Babylonian Theodicy”  (ANET, 601-604).
“A Dispute over Suicide”  (ANET, 405-407).
“The Admonitions of Ipu-wer”  (ANET, 441-444).
How Do We Summarize Job?
“The book of Job is arguably the most theological book of the Old Testament. Whatever else it is about, it is about God”  (Hooks, Job, College Press, 36).
The Outline Of Job
Job 1-2:  Prologue
Job 3:  Job curses the day of his birth
Job 4-14:  The first cycle of speeches between Job and friends
Job 15-21:  The second cycle of speeches between Job and friends
Job 22-27:  The third cycle of speeches between Job and friends
Job 28:  Poem to Wisdom
Job 29-31:  Job’s oath of innocence
Job 32-37:  Elihu
Job 38:1- 42:6:  God speaks and Job answers
Job 42:7-17:  Epilogue
A DISCUSSION OF THE OPENING SCENES  (Job 1-3)
Job 1:1-5:  The Setting
0. Job 1:1:  A description of Job
Blameless, upright, fearing God, and turning away from evil  (Job 1:1, 8; 2:3)
Blameless  (Job 1:1, 8; 2:3; 27:5; 31:6)
Upright  (Job 1:1, 8; 2:3; 8:6; 23:7)
Fearing God  (Prov. 1:7; 9:10; Ps. 111:10; Eccl. 12:13)
Turning away from evil  (Prov. 3:7; 8:13; 14:6)
Job 1:2: Seven sons and three daughters  (Job 42:13; Ruth 4:15; I Sam. 2:5)
Job 1:3:  7000 sheep, 3000 camels, 500 oxen, 500 donkeys. Job is the wealthiest of the men of the east (I Kings 4:30).
Job 1:4:  A peaceful and pleasant family
Job 1:5:  A spiritual family. He offers burnt offerings for their sins (Job 42:8). He feared that they had cursed God in their hearts.
Job 1:6-12:  Satan Accuses Job
Job 1:6-7:  The “sons of God’ seem to be angels here  (Job 38:7). This seems to be some type of heavenly council  (I Kings 22:19-23; Psalm 82).
Job 1:8: Have you considered my servant Job? God initiates the challenge here and in Job 2:3.
Job 1:9-11:  Satan’s answer
Does Job fear you “for nothing?”  (Job 1:9; 2:3; 9:17; 22:6).
He says God has put a hedge around Job  (Job 1:10; 3:23). Job’s protection is going to begin to feel like a straight-jacket.
He will curse you to your face (Job 1:11) contrasts with “in their hearts”  (Job 1:5).
Job 1:12:  God’s answer to Satan’s request
Job 1:13-19:  Job Loses His Possessions And Family
Each of the possessions introduced in Job 1:1-5 is lost in Job 1:13-19.
The oxen and donkeys introduced in Job 1:3 are stolen in Job 1:13-15.
The 7000 sheep mentioned in Job 1:3 are consumed by fire in Job 1:16.
The camels talked of in Job 1:3 are taken in Job 1:17.
The children were first mentioned in Job 1:2 and their activities were followed in Job 1:4-5 and they were killed in Job 1:17-19.
With each speaker who comes with news of a disaster, the text will say “I alone have escaped to tell you”  (Job 1:15, 16, 17, 19). The second to the fourth messengers of doom will be introduced with “While he was still speaking”  (Job 1:16, 17 18). Each disaster is thorough, and the news of each subsequent message follows immediately on the heels of the previous one.
These calamities include things that we presently call “acts of God”
The “fire of God fell from heaven”  (Job 1:16)
“A great wind came from across the wilderness”  (Job 1:19).
Also included are the free acts of wicked men.
“The Sabeans attacked and took” the oxen and donkeys  (Job 1:13-15).
The Chaldeans “formed three bands and made a raid on the camels”  (Job 1:17).
Yet Job will later encompass all of these acts in “The LORD gave and the LORD has taken away”  (Job 1:21). Job saw God’s hand in all of these things.
Notice there is no specific mention of the death of Job’s children in Job 1:18-19.
The word translated “young people” in the NASB in Job 1:19 is the same word translated “servants” in Job 1:15, 16, 17.
The messengers report the news that each of Job’s servants is dead.
That is not to say that his children did not die, I think the text indicates they did. However, that news is so horrible the messenger cannot bring himself to deliver it (like Ahimaaz in II Sam. 18:19-33). He only implies it by mentioning the death of all of Job’s servants. The news was too horrible to relate.
Job 2:1-6:  Satan Appears Before The LORD
This scene is largely a repetition of Job 1:6-12.
Job 2:3:  The LORD again initiates the conversation about Job and takes responsibility for his treatment. He says, “Although you incited me against him to ruin him without cause.”
The word translated “without cause” in Job 2:3 is the same word translated “for nothing” in Job 1:9. God is throwing Satan’s words back at him.
Job 2:4-5:  It is difficult to understand what “skin for skin” means.  However, the meaning may be better understood by the last part, and it may be tied to a person doing anything to save his life.
Job 2:6:  Once again, the LORD gives him into Satan’s hand but limits him with the words “only spare his life.”
The word for “spare” can refer to God providentially looking over Job (Job 29:2). But Job sometimes used it to speak of God watching over him with sinister intent (Job 10:13-14; 13:27; 33:11). 
Job 2:7-10:  Satan Strikes Job
Job 2:7:  Satan struck Job with sore boils. This act is specifically attributed to Satan.
The boils afflict Job from “the sole of his foot to the crown of his head”  (Job 2:7).
Job is the opposite of Absalom. In Absalom there was no defect from the “sole of his foot to the crown of his head”  (II Sam. 14:25).
Job 2:8:  Job scrapes himself with a piece of pottery while “he was sitting among the ashes.”
We see references to sitting among the ashes in Job 30:19; Jer. 6:26; Jonah 3:6.
Job 2:9 is much different in the LXX.
The LXX of Job is much shorter than the Hebrew text overall, but the LXX of Job 2:9 is greatly expanded.
The LXX adds, “After much time had passed his wife said to him, ‘How long will you endure, saying, ‘Behold, I shall wait a little longer, expecting the hope of my salvation.’ Behold, your memory is already blotted out from the earth, the sons, and daughters, the travail and pangs of my womb, whom I reared with toil in vain. And you sit in decay caused by worms, spending the nights outside, and I am a wanderer and a servant, going from place to place and from house to house, looking for the sun to set, in order that I might rest from my toils and pains which now oppress me. But say some word against the Lord and die.”
The Targum names Job’s wife Dinah based on Dinah acting foolishly in Gen. 34 (Hartley, 83).
Job 2:10:  Job rebukes his wife and says that good and bad must be accepted from God’s hand.
The word bless and curse throughout Job 1-2.
The word usually translated blessed, the Hebrew consonants ברך, is used in Job 1:5, 10, 11, 21; 2:5, 9. In all those cases except Job 1:10, 21 it is translated curse in the versions and undoubtably has that meaning. This is also done in the account of Ahab and Naboth in I Kings 21:10, 13 where Naboth is accused of cursing God and the king. Sometimes the thought has been suggested that cursing God was such an unthinkable crime that the copyists could not bring themselves to write it. However, the kind of thing done in I Kings 21 and Job 1-2 is not always the case. Exodus 22:28 warns against cursing   קלל God or the king. Lev. 24:11, 16, 16 tells us of the son of the foreigner who blasphemed נקב  the Name.  My point is that it is difficult to explain the reason for this.
Job 1:5:  Job feared his children cursed God in their hearts
Job 1:11:  Satan says Job will curse You to Your face
Job 1:21:  Job blessed God instead of cursing Him
Job 2:5:  Satan says Job will curse You to Your face
Job 2:9 Job’s wife tells him to curse God
Job 2:11-13:  Job’s Friends Come To Visit
Job 2:20-22:  Job Praises God
Job 1:20: Job tore his robe (Gen. 37:34), shaved his head (Isa. 15:2; 22:12; Jer. 7:29), and fell to the ground and worshiped  (II Sam. 12:20).
Job 1:21:  “Naked I came from my mother’s womb and naked I shall return”  (Psa. 49:17; Eccl. 5:15; I Tim. 6:7-8.
“The LORD gave and the LORD has taken away”
Job 1:22:  “Blessed be the name of the LORD”
Job 2:11:  Job’s three friends agree together to come to sympathize with him and comfort him.
Job 2:12:  They did not recognize Job when they first saw him. They wept and tore their robes  (Job 1:20) and threw dust on their heads.
Job 2:13: They sat with him on the ground for seven days and seven nights  (Isa. 3:26; Ezek. 8:14; Ezra 9:3).
Job 3:1-10:  Job Curses The Day Of His Birth
Job 3:1:  Job cursed the day of his birth  (Jer. 20:14-18; Eccl. 4:1-3; 6:3-6; 7:1)
Job 3:3a: day perish  (Job 3:4-5)
Job 3:4 is a reversal of Gen. 1:3. “An occasion which should have been a bright and joyous day has instead become a dark and tragic night”  (Hooks, 84). He longs for creation to return to chaos  (Jer. 4:23-26).
Job 3:5-6 use multiple words for darkness.
Job 3:3b the night  (Job 3:6-9)
Job 3:8:  Leviathan  (Job 41; Psa. 74:13-41; 104:26; Isa. 27:1).
The other nations attributed to their gods the killing of horrible, terrifying dragons who threatened people. The things the other nations attributed to their gods, the Bible attributes to the LORD.
The defeat of these creatures foreshadow the ultimate defeat of Satan who is described under such images  (Rev. 12:3, 4, 7, 7, 9, 12, 16; 13:2;, 4, 11; 16:13; 20:2).
Job 3:11-19:  Why Did I Not Die At Birth?
Why?  (Job 3:11-12; 10:18-19; Eccl. 4:1-3)
Notice the picture of Sheol he presents
The powerful and not so powerful are there --  kings, princes  (Job 3:14-15), miscarried and infants  (Job 3:16), prisoners  (Job 3:18), and small and great  (Job 3:19).
Sheol is a place of quiet  (Job 3:13), rest  (Job 3:13, 17), cease from raging  (Job 3:17), at ease  (Job 3:18), and all are free  (Job 3:19).  These statements of Job on Sheol are not always consistent  (Job 10:21-22).
Does it matter how one lived in this life? Does it make any difference if we lived properly? The wicked are there  (Job 3:17).
Later God will say that Job has said such things without knowledge?  (Job 38:16-18).
What does the book say about the eternal state man?
Job 3:20-26:  Why Do You Continue To Give Me Life?
Job 3:20:  Why is life given to the bitter of soul?  (Job 7:11; 10:2; 21:25; Pr. 14:10)
Job 3:21:  Who long for death:  The idea is waiting on God in Isaiah 8:17 but here it is waiting or longing for death.
Job 3:21:  Hidden treasure  (Pr. 2:4; Mt. 13:44)
Job 3:23:  “Why is light given to a man whose way is hidden, and whom God has hedged in?”
This is the same idea but not the same word in Job 1:10. While Satan viewed God’s hedge as protection and an unfair advantage to Job, Job viewed it as a hedge and a restriction.
The overall dominate note of the poem is Job’s restlessness in contrast to the restfulness of Sheol.
GOD AND SATAN AND THE PROBLEM OF HUMAN SUFFERING
What Role Does Satan Play In Job’s Suffering And Throughout The Bible?
Satan’s role in Job’s suffering is shown in Job 1:6-12; 2:1-6, 7.
Satan falsely accuses Job  (Job 1:9-11; 2:3-5). He strikes Job with boils  (Job 2:7). He does not appear again in this book after Job 2:7.
The word Satan is used and translated adversary in Num. 22:22, 32; I Sam. 29:4; II Sam. 19:22; I Kings 5:4; 11:14, 23, 25. It is translated accuser in Psalm 109:6. It is transliterated Satan in I Chron. 21:1; Job 1:6, 7, 7, 8, 9, 12, 12; 2:1, 2, 2, 3, 4, 6, 7; Zech. 3:1, 2, 2.
The verb form of this word means “bear a grudge, cherish animosity” and occurs in Psalm 38:20; 71:3; 109:4, 20, 29; Zech. 3:1, among other places.
In the NT, Satan or the devil is said to be involved in our suffering four times
Lk. 13:16:  The woman whom Satan has bound 18 years.
Acts 10:38:  Jesus healed those oppressed by the devil.
II Cor. 12:7-10:  Paul’s thorn in the flesh was a messenger of Satan.
Rev. 2:10:  Satan is about to cast some of you into prison.
What Role Does God Play In Job’s Suffering And Throughout The Bible?
The prologue:
God initiates the challenge against Job  (Job 1:8; 2:3).
God tells Satan that he can stretch forth his hand against Job and tells him the limits to which Satan can go  (Job 1:11-12; 2:5-6).
Job attributed his difficulties to the LORD  (Job 1:21; 2:10).
God Himself states that “You incited me against him”  (Job 2:3).
The dialogue between Job and his friends:
One thing that each of these speakers and Job agree on is that the LORD is ultimately responsible for Job’s suffering.
While the speakers may believe the LORD is acting for different reasons, they agree that the LORD is acting.
They never mention Satan in their conversations. The LORD never mentions Satan in His speech in Job 38:1-42:6 either.
The epilogue:
Job 42:10-12:  The LORD blessed the latter days of Job (42:10, 12). The verse between them speaks of “the adversities that the LORD brought on him”  (Job 42:11). Just as the epilogue attributes Job’s blessing to the LORD, it also attributes his suffering to the LORD as well.
It is common in Scripture to attribute suffering to God. While the number of passages that do this are more common than we can list, here are some of the most comprehensive.
Isa. 45:7: “The One forming light and creating darkness, causing well-being and creating calamity. I am the LORD who does all these.”
Jer. 32:42:  “For thus says the LORD, ‘Just as I brought all this great disaster on this people, so I am going to bring on them all the good that I am promising them.”
Lam. 3:37-38:  “Who is there who speaks and it comes to pass, unless the Lord has commanded it? Is it not from the mouth of the Most High that both good and ill go forth?”
Amos 3:6:  “If a trumpet is blown in a city will not the people tremble? If a calamity occurs in a city has not the LORD done it?”
There are a variety of people from all across the theological spectrum who are slow to attribute suffering to God.
John Chrysostom said of Job 1:17, “Therefore we cannot consider these blows as coming directly from God”
Mark Brazee states that God did not create sickness and disease, but Satan became the god of this world and brought his goods with him -- disease, poverty, fear, depression, etc. “Satan is the author of sickness.”
Homer Hailey said “Satan, not God, is the source of man’s suffering”  (Job, 381).
God And Satan Both Have Their Hands In Specific Examples Of Suffering.
II Sam. 24:1 and I Chron. 21:1. While I Chron. 21:1 attributes to Satan the numbering of the people of Israel in the days of David, II Sam. 24:1 points to the anger of the LORD as the reason.
Mt. 4:1; Lk. 4:1 say that the Spirit of the LORD led Jesus into the wilderness for the devil to tempt Jesus. While Satan is trying to destroy Jesus as Savior and the whole plan of salvation, the Spirit is qualifying Jesus to be a perfect high priest who had been tempted in all points like us  (Heb. 2:17-18; 4:14-16).
John 13:2; Luke 22:3:  Satan put it into the heart of Judas to betray Jesus. But everything that happened was according to God’s predetermined plan of God  (Acts 2:22-24; 4:27-28). Both Satan and God had a part in putting Jesus on the cross.
II Cor. 12:7-10:  Paul’s thorn in the flesh was a “messenger of Satan” but the purpose of the messenger of Satan was to keep Paul from exalting himself. Obviously, God’s purpose was to keep Paul from becoming proud while Satan wants Paul to be unthankful and discontent with the blessings Paul has already received.
In the book of Job, Satan is acting to get Job to curse God and die. God is working to strengthen and build up Job and teach him lessons that he would learn no other way.
Conclusion:
1. Jesus and Job  (Job 1-3)
While Job suffers intensely, God does put limitations on Job’s sufferings
First, God says to Satan do not put your hand on him  (Job 1:12).
Second, God says “spare his life”  (Job 2:6)
However, no limitations were placed on Jesus’ suffering
Job wishes that he had never been born in Job 3. Some today live by the principle, God just wants me to be happy. Job did not get to experience that, nor did Jesus.
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